《Unabridged Commentary Critical and Explanatory on 1 Thessalonians》(Robert Jamieson)
Commentator

At a time when the theological winds seem to change direction on a daily basis, the Commentary Critical and Explanatory on the Whole Bible is a welcome breath of fresh air from conservative and orthodox teachers of the Christian faith. This commentary has been a bestseller since its original publication in 1871 due to its scholarly rigor and devotional value. Robert Jamieson (1802-1880), Andrew Robert Fausset, and David Brown(1803-1897) have crafted a detailed, yet not overly technical, commentary of the Bible that holds to the historic teachings of orthodox Christianity. Commentary Critical and Explanatory on the Whole Bible is based on a detailed exegesis of the scriptures in the original languages and is a "must have" for those who are interested in a deeper appreciation of the Biblical text

Published in 1878, this is the unabridged version of Jamieson, Fausset, and Brown's Commentary. This version includes the Greek and Hebrew words, along with double the content of the abridged version. Most online versions of JFB are abridged and include only a fraction of what the authors said!

It is worth noting that in the printed version, errors in spelling, punctuation, numbering, cross references have followed throughout the printing history of this one-volume edition of the Commentary. This electronic edition, then, may represent the first corrected edition.

00 Introduction 

The AUTHENTICITY of this Epistle is attested by IREN
01 Chapter 1 

Verse 1
Paul, and Silvanus, and Timotheus, unto the church of the Thessalonians which is in God the Father and in the Lord Jesus Christ: Grace be unto you, and peace, from God our Father, and the Lord Jesus Christ.

Paul. He does not add "an apostle," etc., because in their case, as in that of the Philippians (note, Philippians 1:1), his apostolic authority needed not substantiation. He writes familiarly as to faithful friends, not but that his apostleship was recognized among them (1 Thessalonians 2:6). On the other hand, in writing to the Galatians, among whom some called in question his apostleship, he strongly asserts it in the superscription. An undersigned propriety, evincing genuineness.

Silvanus - a 'chief man among his brethren' (Acts 15:22), a 'prophet' (1 Thes 4:32 ), and one of the deputies carried the decree of the Jerusalem council to Antioch. His age and position placed him before "Timothy," then a youth (Acts 16:1; 1 Timothy 4:12). Silvanus (the full form of "Silas") afterward joined Peter, and is called in 1 Peter 5:12, "a faithful brother" (cf. 2 Corinthians 1:19). They both aided in planting the Thessalonian church, and are therefore included in the address. This, the first of Paul's letters, being written before various evils crept into the churches, is without the censures found in other letters. So realizing was their Christian faith that they continually were looking for the Lord Jesus.

Unto the church. Not merely, as in the letters to the Romans, Ephesians, Colossians, Philippians, "to the saints," or "the faithful at Thessalonica." Though they probably had not yet the church-organization under permanent "bishops" and deacons, which appears in the later letters (note Philippians 1:1-30 :1 Timothy and 2 Timothy), yet he designates them by the honourable term "church," implying their status as not merely isolated believers, but a corporate body with spiritual rulers (1 Thessalonians 5:12; 2 Corinthians 1:1; Galatians 1:2).

In - implying vital union.

God the Father - marking that they were no longer pagan.

The Lord Jesus - marking that they were not Jews, but Christians.

Grace , [ charis (Greek #5485), including chairein (Greek #5463), 'joy,' the Greek 'greeting,' James 1:1]

Be unto you, and peace - may ye have in God that favour and peace which men withhold. The salutation in all the letters of Paul, except the three pastoral ones, which have "grace, mercy, and peace." 'Aleph (') A Delta f, Vulgate, support; B G g omit "from God our Father and the Lord Jesus Christ." It may have crept in from 1 Corinthians 1:3; 2 Corinthians 1:2. 

Verse 2
We give thanks to God always for you all, making mention of you in our prayers;

(Romans 1:8; 2 Timothy 1:3) The structure here, each successive sentence repeating with greater fullness the preceding, marks Paul's abounding love and thankfulness: words are heaped on words, to convey some idea of his exuberant feelings toward his converts.

We - I, Silvanus, and Timotheus. Romans 1:9 has a different order; and so does not prove Alford's, 'Making mention of you in our prayers without ceasing' (1 Thessalonians 1:3). Rather, "without ceasing," in the third verse, is parallel to "always," in the second. His 'always making mention of them in his prayers' was due to his 'remembering without ceasing their work of faith,' etc. 

Verse 3
Remembering without ceasing your work of faith, and labour of love, and patience of hope in our Lord Jesus Christ, in the sight of God and our Father;

Work of faith - the working reality of your faith (Romans 2:15). Not otiose assent, but realizing, working faith (Galatians 5:6); not "in word only," but in one continuous chain of "work" (singular, not pural, works) (1 Thessalonians 1:5-10; James 2:22). So 2 Thessalonians 1:11, "the work of faith:" its perfected development (cf. James 1:4). The other governing substantives similarly mark the characteristic manifestation of the grace which follows each in the genitive. Faith, love, and hope, the three great graces (1 Thessalonians 5:8; 1 Corinthians 13:13): faith producing love, and being the foundation of hope.

Labour of love , [ kopou (Greek #2873)] - toil for others which love prompts us to (1 Thessalonians 2:9; Revelation 2:2). For instances see Acts 20:35; Romans 16:12. Not here ministerial labours. Those who shun toil for others love little (cf. Hebrews 6:10).

Patience of hope - the brave, persevering patience under trials which characterizes "hope." Romans 15:4 shows that "patience" also nourishes "hope."

Hope in our Lord Jesus - literally, 'of our Lord Jesus;' namely, of His coming (1 Thessalonians 1:10): a hope that looked beyond all present things.

In the sight of God. Your 'faith, hope, and love' were not merely such as pass for genuine before men, but "in the sight of God," the Searcher of hearts. Things are really what they are before God. Bengel takes this with "remembering." Whenever we pray we remember before God your faith, hope, and love. Our remembrance is one entertained in His presence, and in which His eye saw no insincerity. (Ellicott). The absence of the article before emprosthen favours this. But its separation from "remembering" in the order, and its connection with "your ... faith," etc., support the former view.

And , [ Tou (Greek #3588) Theou (Greek #2316) kai (Greek #2532) Patros (Greek #3962)] (both under one article) - 'in the sight of Him who is (at once) God and our Father.' 

Verse 4
Knowing, brethren beloved, your election of God.

Knowing - as we know. The three participles (1 Thessalonians 1:2-4) give the time, manner, and reason for 'giving thanks' (1 Thessalonians 1:2).

Your election of God - rather [ eegapeemenoi (Greek #25) hupo (Greek #5259) Theou (Greek #2316)], 'beloved by God:' so Romans 1:7. "Your election" - i:e., God elected you, as individual believers, to eternal life (Romans 11:5; Romans 11:7; Colossians 3:12; 2 Thessalonians 2:13). 

Verse 5
For our gospel came not unto you in word only, but also in power, and in the Holy Ghost, and in much assurance; as ye know what manner of men we were among you for your sake.

Our gospel - the gospel we preached.

Came , [ egeneethee (Greek #1096): 'proved'] - 'was made,' by God, its Author. God's having made it in respect to you to be attended with such "power" is the proof that you are 'elect of God' (1 Thessalonians 1:4).

In power - the Holy Spirit's efficacy clothing us with power (see end of verse; Acts 1:8; Acts 4:33; Acts 6:5; Acts 6:8; 1 Corinthians 2:4) in preaching the Gospel, and making it in you the power of God unto salvation (Romans 1:16). As "power" produces faith, so "the Holy Spirit," love; and "much assurance" (Colossians 2:2), hope (Hebrews 6:11), resting on faith (Hebrews 10:22): faith, love, and hope (1 Thessalonians 1:3). The "much assurance" is (Ellicott) on the part of the preachers. But in Colossians 2:2; Hebrews 6:11; Hebrews 10:22, the only other passages where the noun occurs, it is on the part of believers: however cf. Greek 2 Timothy 4:17.

As ye know - answering to "knowing;" i:e., as WE know (1 Thessalonians 1:4) your character as the elect of God, so YE know ours as preachers.

What manner of men we were , [ egeneethemen (Greek #1096)] - 'we proved.'

For your sake - with a view to your best interests: to win and confirm you. 1 Thessalonians 2:10-12 shows that, in "what manner of men we were among you," besides power in preaching, there is included also Paul's and his fellow-missionaries' conduct confirming their preaching: a strong motive to holy circumspection on the Thessalonians' part, so as to win those without (Colossians 4:5 : cf. 1 Corinthians 9:19-23). 

Verse 6
And ye became followers of us, and of the Lord, having received the word in much affliction, with joy of the Holy Ghost:

And ye - answering to "For our gospel" (1 Thessalonians 1:5).

Followers - Greek, 'imitators.' The Thessalonians in their turn became "ensamples" (1 Thessalonians 1:7) for others to imitate.

Of the Lord - the apostle of the Father: who taught the Word, which he brought from heaven, under adversities (Bengel): the point in which they imitated Him and His apostles, joyful acceptance and witness for the word in much affliction: the second proof of their election of God (1 Thessalonians 1:4); 1 Thessalonians 1:5 is the first (see note, 1 Thessalonians 1:5).

Received , [believingly accepted: dexamenoi (Greek #1209); not merely paralabontes (Greek #3880), 1 Thessalonians 2:13]

The word in much affliction (1 Thessalonians 2:14; 1 Thessalonians 3:2-5; Acts 17:5-10).

Joy of - i:e., performed by "the Holy Spirit." "The oil of gladness" wherewith the Son of God was 'anointed above His fellows' (Ps. ), is the same with which He, by the Spirit, anoints His fellows too (Isaiah 61:1; Isaiah 61:3; Romans 14:17; 1 John 2:20; 1 John 2:27). 

Verse 7
So that ye were ensamples to all that believe in Macedonia and Achaia.

Ye were - `Ye became [ genesthai (Greek #1096)].

Ensamples. So 'Aleph (') A C G g, read. B Delta f, Vulgate, 'ensample' (singular), the whole church being regarded as one. The Macedonian church of Philippi was the only one in Europe converted before the Thessalonians (Acts 16:12, etc.; 1 Thessalonians 2:2). Therefore he means their past conduct is an ensample to all believers now; of whom he specifies those "in Macedonia and Achaia," because he was there since the conversion of the Thessalonians, and was now at Corinth in Achaia. "Macedonia" then comprised the whole northern portion of Greece; "Achaia," the southern, including Hellas and the Peloponese. 

Verse 8
For from you sounded out the word of the Lord not only in Macedonia and Achaia, but also in every place your faith to God-ward is spread abroad; so that we need not to speak any thing.

From you sounded out the word of the Lord. Not that they actually became missionaries; but by the report spread of their "faith" (cf. Romans 1:8), and by Christian merchants of Thessalonica bearing in various directions "the word of the Lord," they were virtually missionaries, recommending the Gospel to all within their influence by word and by example (1 Thessalonians 1:7). "Sounded" [exechetai] is an image from a trumpet filling with its clear-sounding echo all the surrounding places.

Also. 'Aleph (') A B C Delta G f g, Vulgate, omit.

In every place. Aquila and Priscilla, who had just come from Rome to Corinth, probably informed Paul of the report of the Thessalonian faith having reached the metropolis of the world (Acts 18:2).

To God-ward - no longer directed to idols.

So that we need not to speak any thing - to them in praise of your faith; "for (1 Thessalonians 1:9) they themselves" (the people in Macedonia and Achaia) know it already. 

Verse 9
For they themselves shew of us what manner of entering in we had unto you, and how ye turned to God from idols to serve the living and true God;

Strictly there should follow, 'For they themselves show of YOU,' etc. Instead, he substitutes that which was the instrumental cause of the Thessalonians' conversion. "For they themselves show of US what manner of entering in we had unto you." Compare 1 Thessalonians 1:5, which corresponds to this former clause, as 1 Thessalonians 1:6 to the latter, "And how ye turned ... from idols to serve ... God," etc. Instead of our having "to speak anything" to them (in Macedonia and Achaia) in your praise (1 Thessalonians 1:8), 'they themselves (have the start of us in speaking of you, and) report [ apangellousin (Greek #518)] concerning us, what manner of (how effectual an) entrance we had unto you' (1 Thessalonians 1:5; 1 Thessalonians 2:1).

The living and true God - as opposed to the dead and false gods [Acts 14:15; 1 Corinthians 8:4; Galatians 4:8; 1 John 5:20-21, '

Verse 10
And to wait for his Son from heaven, whom he raised from the dead, even Jesus, which delivered us from the wrath to come.

This distinguishes them from the Jews, as 1 Thessalonians 1:9, from the idolatrous Gentiles. To wait for the Lord's coming patiently [ anamenein (Greek #362)] is characteristic of a true believer, and was prominent amidst the graces of the Thessalonians (1 Corinthians 1:7-8). As joy is the characteristic feature of the letter to the Philippians, so hope, of this letter. His coming is seldom called His return (John 14:3); because the two advents are different phases of the same coming. The second coming shall have features altogether new, so that it will not be a mere repetition of the first, or a mere coming back.

His Son ... raised from the dead - the grand proof of His divine Sonship (Romans 1:4).

Delivered , [ ton (Greek #3588) ruomenon (Greek #4506)] - 'who delivereth us.' Christ hath once for all redeemed us: He is 'our Deliverer' ALWAYS.

Wrath to come - `the wrath which is coming' [present participle, tees (Greek #3588) erchomenees (Greek #2064)]: surely, as the principles of God's moral government are fixed (1 Thessalonians 5:9; Colossians 3:6): the holy anger of God against sin, which, deeply considered, only serves to evince His love (Ellicott). 

02 Chapter 2 
Verse 1
For yourselves, brethren, know our entrance in unto you, that it was not in vain:

For - confirming 1 Thessalonians 1:9. He discusses the manner of his preaching among them (cf. 1 Thessalonians 1:5 and former part of 1 Thessalonians 2:9), from 1 Thessalonians 2:1-12; and the Thessalonians' reception of the word (cf. 1 Thessalonians 1:6-7, and latter part of 1 Thessalonians 2:9), from 1 Thessalonians 2:13-16.

Yourselves. Not only do strangers report it, but you know it to be true (Alford).

Was , [ gegonen (Greek #1096)] - rather, 'hath proved:' implying the permanent character of his preaching.

Not in vain - Greek, 'not vain;' i:e., 'full of power' (1 Thessalonians 1:5). 

Verse 2
But even after that we had suffered before, and were shamefully entreated, as ye know, at Philippi, we were bold in our God to speak unto you the gospel of God with much contention.

Even after that we had suffered before - at Philippi: a circumstance which would have deterred ordinary men from further preaching.

Shamefully entreated - ignominiously scourged (Acts 16:22-23).

Bold (Acts 4:29; Ephesians 6:20) in our God. The ground of our 'boldness in speech'-its element of existence-was our realizing God as "OUR God."
With (IN) much contention , [ agooni (Greek #73)] - conflict (Colossians 1:29; Colossians 2:1). Here outward conflict with persecutors, rather than inward, was what the missionaries had to endure (Acts 17:5-6; Philippians 1:30). 

Verse 3
For our exhortation was not of deceit, nor of uncleanness, nor in guile:

For - the ground of his 'boldness' (1 Thessalonians 2:2), his freedom from 'deceit [ planee (Greek #4106): imposture, before men], uncleanness, and guile' [ doloo (Greek #1388): before God, 2 Corinthians 4:2] (cf. 2 Corinthians 1:12; 2 Corinthians 2:17; Ephesians 4:14): uncleanness (toward one's self), impure self-seeking in gain (1 Thessalonians 2:5) or lust; such as actuated false teachers (2 Corinthians 11:18; 1 Timothy 3:8; 2 Peter 2:10; 2 Peter 2:14; Jude 1:8; Revelation 2:14-15). So Simon Magus and Cerinthus. Deceivers do not expose themselves to danger.

Exhortation , [ parakleesis (Greek #3874)] - 'consolation' as well as "exhortation." The same Gospel which exhorts comforts. Its first lesson is peace in believing amidst outward and inward sorrows. It comforts them that mourn (cf. 1 Thes ; Isaiah 61:2-3; 2 Corinthians 1:3-4 ).

Was - rather, is: Paul's habitual preaching.

Of ... of - springing from: having its source in. 

Verse 4
But as we were allowed of God to be put in trust with the gospel, even so we speak; not as pleasing men, but God, which trieth our hearts.

As - even as: marking the measure existing between their approval God to preach and their actual performance of the commission (Ellicott).

Allowed , [ dedokimasmetha (Greek #1381)] - 'we have been approved after trial.' This corresponds to 'God which trieth our hearts.' Approval as to sincerity depends solely on the grace of God (Acts 9:15; 1 Corinthians 7:25; 2 Corinthians 3:5; 1 Timothy 1:11-12). We are not self-constituted teachers.

Not as pleasing - not as aiming at pleasing men: characteristic of false teachers (Galatians 1:10). 

Verse 5
For neither at any time used we flattering words, as ye know, nor a cloke of covetousness; God is witness:

Appeal to their experience of him.

Used we flattering words , [ en (Greek #1722) logoo (Greek #3056) kolakeias (Greek #2850) egeneetheemen (Greek #1096)] - 'came we to be in (use of) language of flattery.'

As ye know. "Ye know" whether I flattered you: as to "covetousness," GOD, the Judge of hearts, alone can be "witness." Self-interest is the real aim of men-pleasing flattery (Daniel 2:21).

Cloak of - i:e., any specious guise to cloak "covetousness" [ pleonexias (Greek #4124): cupidity; grasping at more]. 

Verse 6
Nor of men sought we glory, neither of you, nor yet of others, when we might have been burdensome, as the apostles of Christ.

Literally, 'Nor of men seeking glory.' The "of" [ ex (Greek #1537)] here is different from "of" [ apo (Greek #575)] in "of you ... of others." The former means originating from; the latter, on the part of. Many teach heretical novelties, though not for gain, yet for "glory." Paul and his associates were free even from this motive (John 5:44). 

We might have been burdensome - i:e., by claiming maintenance (1 Thessalonians 2:9; 2 Corinthians 11:9; 2 Corinthians 12:16; 2 Thess We might have been burdensome - i:e., by claiming maintenance (1 Thessalonians 2:9; 2 Corinthians 11:9; 2 Corinthians 12:16; 2 Thessalonians 3:8). As, however, "glory" precedes, as well as "covetousness," the reference cannot be restricted to the latter. Translate, 'when we might have borne heavily upon you,' with the weight of self-glorifying authority, and with the burden of our sustenance. Thus the antithesis is appropriate, "But we were gentle (the opposite of pressing weightily) among you" (1 Thessalonians 2:7). On weight being connected with authority, cf. note, 1 Corinthians 4:21; 2 Corinthians 10:10. On the other hand, Ellicott`s restriction [ en (Greek #1722) barei (Greek #922) einai (Greek #1511)] to 'we might have used authority,' is against 1 Thessalonians 2:9, which uses a kindred word [ epibareesai (Greek #1912)] for "chargeable." Twice he received supplies from Philippi at Thessalonica (Philippians 4:16).

As the (no "the" in Greek) apostles - in the wider sense, including Silvanus and Timothy. 

Verse 7
But we were gentle among you, even as a nurse cherisheth her children:

We were , [ egeneetheemen (Greek #1096)] - 'we were made' by God's grace.

Gentle , [ eepioi (Greek #2261)] (so A C) - 'mild in bearing with the faults of others;' gentle (though firm) in reproving (2 Timothy 2:24). 'Aleph (') B Delta G f g, Vulgate, read 'we became [ neepioi (Greek #3516)] little children' (cf. Matthew 18:3-4). "Gentle" forms a better antithesis to 1 Thessalonians 2:6, and harmonizes better with what follows. He would hardly, in the same sentence, compare himself both to the 'little children' and to "a nurse," or 'suckling mother [ trofos (Greek #5162)]. Gentleness is the fitting characteristic of a nurse. Still, the very difficulty renders it unlikely that 'little children' is due to correctors; and the weight of authorities is for it (1 Corinthians 14:20). But the n may have been accidentally transferred from the end of egeneetheemen (Greek #1096) to the beginning of eepioi (Greek #2261).

Among you - Greek, 'in the midst of you,' laying aside authority: as one of yourselves,

Her , [ ta (Greek #3588) heautes (Greek #1438)] - 'her own children' (cf. 1 Thessalonians 2:11). So Galatians 4:19. How tenderly the mother nurses her own! 

Verse 8
So being affectionately desirous of you, we were willing to have imparted unto you, not the gospel of God only, but also our own souls, because ye were dear unto us.

So. 'As a nurse cherisheth, etc., so we were willing,' etc. (Alford). Rather, "So;" i:e., seeing that we have such an affection for you.

Being affectionately desirous. [A 'Aleph (') B C Delta G read homeiromenoi (G3655a) for himeiromenoi: from homou eirein]. Literally, connecting one's self with another: closely attached to.

Willing , [ eudokoumen (Greek #2106) is stronger] - 'we were well content:' 'we would gladly have imparted,' etc., 'even our own souls, the center of our being, our lives' [ psuchas (Greek #5590)]; as we showed in what we endured in giving you the Gospel, (Acts 17:1-34). As a nursing mother would impart not only her milk to her children, but her life for them, so we not only imparted gladly the spiritual milk of the Word to you, but naked our lives for your spiritual nourishment, imitating Him who laid down His life for His friends, the greatest proof of love (John 15:13 : cf. the type, 2 Samuel 24:17).

Ye were , [ egeneetheete (Greek #1096)] - 'ye were become;' as our spiritual children.

Dear , [ agapeetoi (Greek #27)] - 'dearly beloved.' 

Verse 9
For ye remember, brethren, our labour and travail: for labouring night and day, because we would not be chargeable unto any of you, we preached unto you the gospel of God.

Labour and travail , [ kopon (Greek #2873)]. "Labour" means hardship in bearing; [ mochthon (Greek #3449)] "travail," hardship in doing: the former, toil with solicitude; the latter, weariness through fatigue (Grotius). Zanchius, the former spiritual (1 Thessalonians 3:5), the latter manual, labour. I would translate, 'weariness (so 2 Corinthians 11:27) and toil' [hard labour: from mogis (Greek #3425) megas (Greek #3173), implying the magnitude of the obstacles to be overcome] (Ellicott).

For. Omitted in the oldest manuscripts.

Labouring , [ ergazomenoi (Greek #2038)] - 'working;' namely, at tent-making (Acts 18:3).

Night and day. The Jews reckoned from sunset to sunset, so that night is put before day (cf. Acts 20:31). Their manual labours for a livelihood had to be not only by day, but by night also, in the intervals between spiritual labours.

Because we would not be chargeable , [ pros (Greek #4314) to (Greek #3588) me (Greek #3165) epibareesai (Greek #1912)] - 'with a view to not burdening any of you' (2 Corinthians 11:9-10).

Preached unto you , [ eis (Greek #1519)] - 'unto and among you.' The 'three Sabbaths' mentioned, Acts 17:2, refer merely to the time of his preaching to the Jews in the synagogue. When rejected by them as a body, after having converted a few, he turned to the Gentiles: of these (whom he must have preached to in a place distinct from the synagogue) 'a great multitude believed' (Acts 17:4, where A Delta (not 'Aleph (') B E) read 'of the devout (proselytes) AND Greeks a great multitude.' In 1 Thessalonians 2:17 "the devout" are made a distinct class): then after he had, by labours among the Gentiles for some time, gathered many converts, the Jews, provoked by his success, assaulted Jason's house, and drove him away. His receiving "once and again," in Thessalonica, supplies from Philippi, implies a longer stay at Thessalonica than three weeks (Philippians 4:16). If "and" be omitted (Acts 17:4), the conversion of "devout Greeks" would naturally lead the apostle on to preach "and" be omitted (Acts 17:4), the conversion of "devout Greeks" would naturally lead the apostle on to preach to pagan. 

Verse 10
Ye are witnesses, and God also, how holily and justly and unblameably we behaved ourselves among you that believe:

Ye are witnesses - as to our outward conduct.

God - as to our inner motives.

Holily - toward God.

Justly - toward men.

Unblameably - as to ourselves.

Behaved ourselves , [ egeneetheemen (Greek #1096)] - 'were made to be;' namely, by God.

Among you that believe - Alford, 'before (i:e., in the eyes of) you that believe:' whatever we seemed to the unbelieving. As 1 Thessalonians 2:9 refers to their outward occupation, so 1 Thessalonians 2:10 to their character among believers. Ellicott, 'to you that believe:' for your interest. Their being believers would enable them to appreciate his 'behaviour' in respect to them. 

Verse 11
As ye know how we exhorted and comforted and charged every one of you, as a father doth his children,

Exhorted and comforted. Exhortation leads one to do a thing willingly; consolation, to do it joyfully (1 Thessalonians 5:14). Even in 'exhortation' [ parakalountes (Greek #3870)] there is the additional idea of comforting and advocating one's cause: 'encouragingly exhorted.' Appropriate here, as the Thessalonians were in sorrow, through persecutions, and also through deaths of friends (1 Thessalonians 4:13).

Charged - `conjured solemnly' [ marturoumenoi (Greek #3143)], 'testifying,' as before God.

Every one of you - in private, individually (Acts 20:20), as well as publicly. Marvellous, that in such a multitude he should not omit one (Chrysostom). The minister must not deal merely in generalities, but must particularize. This special instance illustrated his general behaviour. As a father - with mild gravity instructs; the 'mother' tenderly nurses and cherishes (1 Thessalonians 2:7).

His - `his own children.' 

Verse 12
That ye would walk worthy of God, who hath called you unto his kingdom and glory.

Worthy of God - "worthy of the Lord" (Colossians 1:10); 'worthily of the saints' (Romans 16:2, Greek); " ... of the Gospel" (Philippians 1:27); "worthy of the vocation wherewith ye are called" (Ephesians 4:1). Inconsistency would cause God's name to be "blasphemed among the Gentiles" (Romans 2:24). [ Tou (Greek #3588) Theou (Greek #2316) tou (Greek #3588) kalountos (Greek #2564)] 'Worthy of THE God who is calling you continually to a worthy walk, meet for the coming kingdom. So B Delta G f g. But 'Aleph (') A, Vulgate,

Hath called. Paul always attributes the call to the Father.

His kingdom - at the Lord's coming.

Glory - that ye may share His glory (John 17:22; Colossians 3:4). 

Verse 13
For this cause also thank we God without ceasing, because, when ye received the word of God which ye heard of us, ye received it not as the word of men, but as it is in truth, the word of God, which effectually worketh also in you that believe.

For this cause - seeing ye have had such teachers (1 Thessalonians 2:10-12), which involved your responsibility to behave worthily of our teaching, 'we also (as well as you who have such cause for thankfulness) thank God without ceasing (1 Thessalonians 1:2), that when ye received [externally by hearing: paralabontes] the word of God which ye heard from us (literally, "God's word of hearing from us," Romans 10:16-17), ye accepted it [internally: welcomed it: edexasthee, 2 Corinthians 8:17], not as the word of men, but, even as it is truly, the word of God.' Alford omits the "as." But "as" is required by 'even as it is truly.' 'Ye accepted it, not (as) the word of men (which it might have been supposed to be), but (as) the word of God, even as it really is.' The proper object of faith, therefore, is the word of God-at first oral, then, for security against error, written (John 20:30-31; Romans 15:4; Galatians 4:30). Though it was 'of us ye heard' it, it really emanates from "God." Also, that faith is the gift of divine grace is implied in the thanksgiving.

Effectually worketh also in you that believe. "Also:" a further feature of the heard Word, besides its being "the Word of God" - namely, its 'effectual working.' Besides your accepting it with your hearts, it "also" evidences itself in your lives. It shows its energy [energeitai] in its practical effects-working in you patient endurance in trial (1 Thessalonians 2:14 : cf. Galatians 3:5; Galatians 5:6). 

Verse 14
For ye, brethren, became followers of the churches of God which in Judaea are in Christ Jesus: for ye also have suffered like things of your own countrymen, even as they have of the Jews:

For. Divine working (1 Thessalonians 2:13) is most of all seen in affliction.

Followers - Greek, 'imitators.'

In Judea. The churches in Judea were naturally the patterns to others, having been the first founded, and that on the very scene of Christ's ministry. Reference to them is specially appropriate here, as the Thessalonians, with Paul and Silas, had experienced, in their city, from Jewish persecutions (Acts 17:5-9) similar to those which 'the churches in Judea' experienced from Jews in that country.

In Christ Jesus - not merely 'in God;' for the Jews' synagogues (one of which the Thessalonians were familiar with, Acts 17:1) were also in God, in contrast to idolaters. The Christian churches alone were not only in God, but also in Christ.

Of your own country-men - primarily the Jews at Thessalonica, from whom the persecution originated; also the Gentiles there, instigated by the Jews: thus 'fellow-countrymen' [ Sumfuletoon (Greek #4853): not the enduring relation of fellow-citizenship, but sameness of country for the time being], including naturalized Jews and native Thessalonians, stand in contrast to the pure "Jews" in Judea (Matthew 10:36). An undesigned coincidence: Paul at this time was suffering persecutions of the Jews at Corinth, whence he writes (Acts 18:5-6; Acts 18:12); naturally his letter would dwell on Jewish bitterness against Christians.

Even as they (Hebrews 10:32-34). There was a likeness in respect to the nation from which both suffered-namely, Jews, and those their own countrymen; in the cause for which, and in the evils which, they suffered; also in the stedfast manner in which they suffered them. Such sameness of fruits, afflictions, and experimental characteristics of believers, in all places and at all times, are a subsidiary evidence of the truth of the Gospel. 

Verse 15
Who both killed the Lord Jesus, and their own prophets, and have persecuted us; and they please not God, and are contrary to all men:

The Lord Jesus , [ Ton (Greek #3588) Kurion (Greek #2962) Ieesoun (Greek #2424)] - 'Jesus THE LORD.' This enhances the enormity of their sin: in killing Jesus they killed the LORD (cf. Acts 3:14-15).

Their own. Omitted in 'Aleph (') A B Delta G f g, Vulgate.

Prophets (Matthew 21:33-41; Matthew 23:31-37; Luke 13:33.)

Persecuted us , [margin, ekdiooxantoon (Greek #1559)] - 'by persecution drove us out' (Luke 11:49). Their killing the prophets and persecuting us refutes the plea of ignorance (Acts 3:17).

Please not God - are habitually pursuing a course not pleasing to God, notwithstanding their boast of being God's special people, as certainly as, by the universal voice of the world, they are declared to be perversely "contrary to all men." Josephus, their own historian (Apion, 2: 14), represents one calling them 'atheists and misanthropes, the dullest of barbarians;' and Tacitus ('Histories,' 1 Thessalonians 2:5), 'they have a hostile hatred toward all others.' The contrariety to all men here is, that they 'forbid us to speak to the Gentiles that they may be saved' (1 Thessalonians 2:16). 

Verse 16
Forbidding us to speak to the Gentiles that they might be saved, to fill up their sins alway: for the wrath is come upon them to the uttermost.

Forbidding , [ kooluontoon (Greek #2967)] - 'hindering us from speaking,' etc.

To fill up their sins alway - tending thus 'to the [ eis (Greek #1519) to (Greek #3588)] filling up (the full measure of, Genesis 15:16; Daniel 8:23; Matthew 23:32) their sins at all times' - i:e., as at all former times, so now also. The eternal purpose of God developed itself in their willful, and so judicially-permitted infatuation. Their hindrance of the gospel-preaching to the Gentiles was the last measure added to their continually accumulating iniquity, which made them fully ripe for vengeance.

For - Greek [ de (Greek #1161)], 'but' they shall proceed no further, for (2 Timothy 3:8) "the" (foreordered and due) divine 'wrath has come upon (overtaken unexpectedly; the past tense expressing the speedy certainty of the divinely-destined stroke) them to the uttermost;' not merely partial, but to its full extent, 'even to the finishing stroke' (Edmunds). ['Aleph (') A G, efthasen (Greek #5348), completely past time. B, efthake, an act continuing down to the present: the perfect, which suits well the sense.] The fullest visitation of wrath has already begun. Already, in 48 AD, a tumult had occurred at the Passover in Jerusalem, when about 30,000 were killed: a foretaste of the whole vengeance which speedily followed in the destruction of Jerusalem within 15 years (Luke 19:43-44; Luke 21:24). 

Verse 17
But we brethren being taken from you for a short time in presence not in heart endeavoured the more But we, brethren, being taken from you for a short time in presence, not in heart, endeavoured the more abundantly to see your face with great desire.

But we - resumed from 1 Thessalonians 2:13 : in contrast to the Jews, 1 Thessalonians 2:15-16.

Taken , [ aporfanisthentes (Greek #642)] - 'orphanized (Acts 17:7-10) from you,' as parents torn from their children. So "I will not leave you comfortless:" Greek, 'orphanized' (John 14:18).

For a short time - literally, 'for the season of an hour.' 'When severed from you but a very short time (his departure was hasty), we the more abundantly (the shorter was our separation, for the desire of meeting again is more vivid the more recent has been the parting) endeavoured,' etc. (cf. 2 Timothy 1:4.) He does not hereby anticipate a short separation, which would be a false anticipation, for he did not soon revisit them. The Greek past participle forbids this view. 

Verse 18
Wherefore we would have come unto you, even I Paul, once and again; but Satan hindered us.

Wherefore. ['Aleph (') A B Delta G f g, Vulgate read, dioti (Greek #1360) for dio (Greek #1352); Ellicott, "Wherefore;" but Vulgate 'quoniam,' seeing that.]

We would , [ etheleesamen (Greek #2309)] - 'we wished' to come.

Even I Paul. My fellow-missionaries as well as myself intended it. I can answer for myself that I intended it more than once. His distinguishing himself here from his fellow-missionaries, whom throughout he associates with himself in the plural, accords with the fact that Silvanus and Timothy stayed at Berea when Paul went on to Athens, where subsequently Timothy joined him, and was thence sent by Paul alone to Thessalonica (1 Thessalonians 3:1).

Satan hindered us. On a different occasion 'the Holy Spirit, the Spirit of Jesus' (so the oldest manuscripts), Acts 16:6-7, forbad them in a missionary design; here it is Satan, acting by wicked men, some of whom had already driven him out of Thessalonica (Acts 17:13-14; cf. John 13:27), or else by some more direct 'messenger of Satan-a thorn in the flesh' (2 Corinthians 12:7 : cf. 2 Corinthians 11:14). The Holy Spirit and the providence of God overruled Satan's opposition to further His own purpose. We cannot, in each case, define whence hindrances in good undertakings arise, Paul, by inspiration, could say the hindrance was from Satan. [ Enekopsen (Greek #1465), "hindered" - literally, 'to cut a trench, or break up a road, between one's self and an advancing foe, to prevent his progress;'] so Satan opposing the progress of the missionaries. 

Verse 19
For what is our hope or joy or crown of rejoicing? Are not even ye in the presence of our Lord Jesus For what is our hope, or joy, or crown of rejoicing? Are not even ye in the presence of our Lord Jesus Christ at his coming?

For - reason for his earnest desire to see them.

Are not even ye? (The "even," 'also,' implies that not they alone will be his crown) - our hope, joy, and crown of rejoicing before Jesus when He shall come? (Isaiah 62:3; 2 Corinthians 1:14; Philippians 2:16; Philippians 4:1.) His "hope," in a lower sense, is that these converts may be found in Christ at His advent (1 Thessalonians 3:13). Paul's chief "hope" was JESUS CHRIST (1 Timothy 1:1).

In the presence of ... Christ. So G. "Christ" is omitted in 'Aleph (') A B Delta f. 

Verse 20
For ye are our glory and joy.

Emphatic repetition. Who but ye and our other converts are our hope, etc., hereafter, at Christ's coming? For it is ye who ARE now our glory and joy. 

03 Chapter 3 
Verse 1
Wherefore when we could no longer forbear, we thought it good to be left at Athens alone;

Wherefore - because of our earnest love to you (1 Thessalonians 2:17-20), and our having been "hindered"; going to you, we sent Timothy.

Forbear - `endure' the suspense. [ Stegontes (Greek #4722) is said of a water-tight vessel.] When we could no longer restrain our yearning, at least to hear of you.

Left at Athens alone. See 'Introduction.' This implies that he sent Timothy from Athens, where the latter had followed him. The determination to send Timothy was that of Paul, Silas, and Timothy, before Paul's leaving Berea (Alford): it was carried into effect when Paul reached Athens. Thus the "I" 1 Thessalonians 3:5, will express that the act of sending Timothy was Paul's, while the determination that Paul should be left alone at Athens was that of the brethren as well as himself, whence he uses, 1 Thessalonians 3:1, "we." The non-mention of Silas at Athens implies that he did not follow Paul to Athens, as was at first intended; but Timothy did. Thus the history, Acts 17:14-15, accords with the letter. 'Left behind' [kataleiphtheenai] implies, that Timothy had been with him at Athens. It was an act of self-denial for their sakes that Paul deprived himself of Timothy's presence at Athens, being "left" all "alone" in the midst of philosophic cavillers. But 'we thought good to be left alone [ monoi (Greek #3441)]. We sent Timothy' may mean Paul had another, namely, Silas, with him at Athens. If so, Paul probably sent Silas from Athens on some other mission afterward, not recorded in the Acts or this letter; and Silas and Timothy together returned from Macedon to Paul at Corinth (Acts 18:1; Acts 18:5). 

Verse 2
And sent Timotheus, our brother, and minister of God, and our fellowlabourer in the gospel of Christ, to establish you, and to comfort you concerning your faith:

Minister of God, and our fellow-labourer. 'Aleph (') A, Vulgate, read only "minister of God." Delta G g, and 'fellow-labourer of God' (1 Corinthians 3:9; 2 Corinthians 6:1). The English version reading is perhaps compounded of the two other readings. Paul calls Timothy "our brother" here; But in 1 Corinthians 4:17, "my son." He speaks thus highly of one so lately ordained, both to impress the Thessalonians with respect for the delegate sent to them, and to encourage Timothy, who was young and of a weakly constitution (1 Timothy 4:12; 1 Timothy 5:23). 'Gospel ministers do the work of God with Him, for Him, and under Him' (Edmunds).

Establish. In 2 Thessalonians 3:3 GOD is said to "stablish." He is the true stablisher: ministers are His "instruments" (Acts 15:32).

Concerning [ huper (Greek #5228)] - 'in behalf of;' i:e., for the furtherance of your faith. [ Parakalesai (Greek #3870)] "Comfort" includes also 'exhort.' The Thessalonians in their trials needed both (1 Thessalonians 3:3 : cf. Acts 14:22). 

Verse 3
That no man should be moved by these afflictions: for yourselves know that we are appointed thereunto.

Moved - `shaken.' [ Sainesthai (Greek #4525) is said of dogs wagging the tail in fawning on one.] Tittmann explains, 'That no man should, amidst calamities, be allured by the flattering hope of a pleasant life to abandon his duty:' 'that no man be cajolled out of his faith.' In affliction, relatives and opponents combine with the ease-loving heart in flatteries which it needs strong faith to overcome.

Yourselves know - by your own experience, and by our words: we always candidly told you so (1 Thessalonians 3:4). None but a religion from God would have held out such a prospect to those who should embrace it, and yet succeed in winning converts.

We - Christians.

Appointed thereunto - by God's counsel (1 Thessalonians 5:9). 

Verse 4
For verily, when we were with you, we told you before that we should suffer tribulation; even as it came to pass, and ye know.

That we should suffer - `that we are (sure) to suffer' by the appointment of God (1 Thessalonians 3:3).

Even as - `even (exactly) as it both came to pass, and ye know by experience:' ye know both that it came to pass, and that we foretold it (cf. John 13:19). Prophecy's correspondence to the event confirms faith. 'Forewarned, forearmed' (Edmunds). The repetition of "ye know" is an argument that, being forewarned of coming affliction, they should be less readily "moved" by it. 

Verse 5
For this cause, when I could no longer forbear, I sent to know your faith, lest by some means the tempter have tempted you, and our labour be in vain.

For this cause - because I know your "tribulation" has actually begun (1 Thessalonians 3:4).

When I , [ kagoo (Greek #2504)] - 'when I also could no longer contain myself.'

I sent. Paul was the actual sender; hence, the "I." Paul, Silas, and Timothy himself had agreed on the mission already, before Paul went to Athens; hence, the "we" (1 Thessalonians 3:1, note).

To know - the state of.

Your faith - whether it stood the trial (Colossians 4:8).

Lest by some means ... have tempted you, and our labour be , [ me (Greek #3165) poos (Greek #4459) epeirasen (Greek #3985) kai (Greek #2532) genetai (Greek #1096)] - the indicative in the former sentence, the subjunctive in the latter. 'To know, whether haply (Ellicott, 'lest haply') the tempter have tempted you (the indicative implying such was the case), and lest, (in that case) our labour may prove in vain' (Greek, Galatians 4:11). The temptation was a fact; Paul's fear was, lest haply, by their yielding to it, his labour should prove vain: "vain," so far as ye are concerned; but not as concerns us, so far as we have sincerely laboured (Isaiah 49:4; 1 Corinthians 3:8). 

Verse 6
But now when Timotheus came from you unto us, and brought us good tidings of your faith and charity, and that ye have good remembrance of us always, desiring greatly to see us, as we also to see you:

Join "now" with 'come:' 'But Timotheus having just now come' (Alford) (Acts 18:5). Paul is therefore writing from Corinth.

Your faith and charity (1 Thessalonians 1:3) - their faith subsequently increased still more (2 Thessalonians 1:3). Faith was the solid foundation; charity the cement which held together the superstructure of practice. In that charity was included their "good (kindly) remembrance" of their teachers.

Desiring greatly , [ epipothountes (Greek #1971)] - 'having a yearning desire for.'

We also. The desires of loving friends for one another are reciprocal. 

Verse 7
Therefore, brethren, we were comforted over you in all our affliction and distress by your faith:

Over you , [ ef' (Greek #1909) humin (Greek #5213)] - in respect to you. It is a comfort to him who loves to hear that the one beloved knows his love.

In - notwithstanding "all our distress [ anangkee (Greek #318): inevitable trial, 'necessity] and affliction;" namely, external trials at Corinth, whence Paul writes (cf. 1 Thessalonians 3:6 with Acts 18:5; Acts 18:10). 

Verse 8
For now we live, if ye stand fast in the Lord.

Now - as the case is; seeing ye stand fast.

We live - we flourish. It revives us in affliction to hear of your stedfastness (Psalms 22:26; 3 John 1:3-4).

If. The vivid joy which Paul "now" feels will continue, if the Thessalonians continue stedfast. They still needed exhortation (1 Thessalonians 3:10); therefore he subjoins, "if ye," etc. (Philippians 4:1.) 

Verse 9
For what thanks can we render to God again for you, for all the joy wherewith we joy for your sakes before our God;

What - what sufficient thanks?

Render to God again - in return for His goodness (Psalms 116:12).

For, [ peri (G4012): concerning] you, for (on account of) all the joy. It was "comfort," 1 Thessalonians 3:7, now it is more-namely, joy.

For your sakes - on your account.

Before our God. It is a joy, as in the presence of God, which will bear His searching eye; not self-seeking, but disinterested, sincere, and spiritual (cf. 1 Thessalonians 2:20; John 15:11). 

Verse 10
Night and day praying exceedingly that we might see your face, and might perfect that which is lacking in your faith?

Night and day (note, 1 Thessalonians 2:9). Night is the season for the saints' holiest meditations and prayers (2 Timothy 1:3). 

Praying. What thanks can we render to God, praying as we do, etc.? [ Deomenoi (Greek #1189), a beseeching request.]

Exceedingly , [ huperekperissou (G5240a)] - 'more than exceeding abundantly' (cf. Ephesians 3:20).

That which is lacking. Even the Thessalonians in some things needed improvement (Luke 17:5). Their doctrinal views as to the nearness of Christ's coming, and the state of those asleep, and their practice in some points needed correction (1 Thessalonians 4:1-9). Paul's method was to begin by commending what was praiseworthy, then to correct what was amiss: a good pattern to all admonishers. 

Verse 11
Now God himself and our Father, and our Lord Jesus Christ, direct our way unto you.

'May God Himself, even our Father (there being but one article, requires, "He who is at once God and our Father") direct,' etc. The "Himself" stands in contrast with "we" (1 Thessalonians 2:18): we desired to come, but could not through Satan's hindrance; but if God Himself direct our way (as we pray), none can hinder Him. The unity of the Father and Son appears here, and in 2 Thessalonians 2:16-17; the verb is singular, as the subject, the Father and Son, are but one in essential Being, not in mere unity of will. Almost all the chapters in both letters are sealed, each with its own prayer (1 Thessalonians 5:23; 2 Thessalonians 1:11; 2 Thessalonians 2:16; 2 Thessalonians 3:5; 2 Thessalonians 3:16) (Bengel). Paul does not think the issue of a journey an unfit subject for prayer (Romans 1:10; Romans 15:32) (Edmunds). His prayer, though deferred, in about five years afterward was fulfilled in his return to Macedonia. 

Verse 12
And the Lord make you to increase and abound in love one toward another, and toward all men, even as we do toward you:

The "you" (Greek) is emphatically put first: 'but' (Greek for "and"), what concerns "YOU," whether we come or not, 'may the Lord make you to,' etc. "Increase" or enlarge [ pleonasai (Greek #4121)] has a comparative force: "abound" [ perisseusai (Greek #4052)] a superlative force 'make you full (supplying) "that which is lacking" (1 Thessalonians 3:10), and even abounding.' "The Lord" may here be the Holy Spirit: so the Three of the Trinity will be appealed to (cf. 1 Thessalonians 3:13), as in 2 Thessalonians 3:5. So the Holy Spirit is called "The Lord" (2 Corinthians 3:17). "Love" (brotherly, toward Christians first, and philanthropic toward all men) is the fruit of the Spirit (Galatians 5:22): His office is "to stablish in holiness" (1 Thessalonians 3:13; 1 Peter 1:2). 

Verse 13
To the end he may stablish your hearts unblameable in holiness before God, even our Father, at the coming of our Lord Jesus Christ with all his saints.

Your hearts - naturally the spring of unholiness.

Before God, even our Father - rather, 'before Him who is at once God and our Father.' Before not merely men, but Him who is not deceived by the show of holiness - i:e., may your holiness be such as will stand his scrutiny. God will judge by Christ (2 Corinthians 5:10; Acts 17:31).

Coming , [ parousia (Greek #3952)] - 'personal presence.'

With all his saints - including holy angels, and the holy elect of men (1 Thessalonians 4:14; Daniel 7:10; Zechariah 14:5; Matthew 15:31; 2 Thessalonians 1:7). The saints are "His" (Acts 4:13). We must have "holiness" if we are to be numbered with His holy one. [ Hagiotees (Greek #41) is holiness in the abstract. Hagiosunee is the state of holiness: hagiasmos (Greek #38), the process of being made holy.] On "unblameable," cf. Revelation 14:5. This verse (cf. with 1 Thessalonians 3:12) shows "love" is the spring of "holiness" (Matthew 5:44-48; Romans 13:10; Colossians 3:14). God really "stablishes;" Timothy and others are but instruments (1 Thessalonians 3:2) in 'stablishing.' 

04 Chapter 4 
Verse 1
Furthermore then we beseech you, brethren, and exhort you by the Lord Jesus, that as ye have received of us how ye ought to walk and to please God, so ye would abound more and more.

Furthermore , [ loipon (Greek #3063)] - 'As to what remains.' The transition to the close of his letters (2 Corinthians 13:11). 

Then - with a view to the love and holiness (1 Thessalonians 3:12-13) just prayed for in your behalf, we now give you exhortation.

Beseech - `ask' as a personal favour [ erootoomen (Greek #2065)].

By - Greek 'IN the Lord Jesus:' in communion with the Lord Jesus, as Christian ministers dealing with Christian people (Edmunds) (Ephesians 4:17).

As ye have received - when we were with you (1 Thessalonians 2:13).

How - Greek, the "how;" i:e., the manner.

Walk and (so) to please God - by your walk; in contrast to the Jews, who "please not God" (1 Thessalonians 2:15). 'Aleph (') A B Delta G f g, Vulgate, add here, 'even as also ye do walk' (cf. 1 Thessalonians 4:10; 1 Thessalonians 5:11). These words, which he could say of them with truth, conciliate a favourable hearing for the precepts which follow. Also, "abound more and more," implies there had gone before a recognition of their already in some measure walking so. 

Verse 2
For ye know what commandments we gave you by the Lord Jesus.

By the Lord Jesus - by His authority, not by our own. He uses the strong term "commandments" [ parangelias (Greek #3852)], in writing to this church, not long founded, knowing that they would take in a right spirit this intimation that he spake with divine authority. He seldom uses the term in writing subsequently, when his authority was established to others. 1 Corinthians 7:10; 1 Corinthians 12:17; and 1 Timothy 1:5 (1 Thessalonians 4:18, where the subject accounts for the strong expression) are the exceptions. "The Lord" marks His paramount authority, requiring implicit obedience. 

Verse 3
For this is the will of God, even your sanctification, that ye should abstain from fornication:

For - enforcing the assertion, 1 Thessalonians 4:2. Since "this is the will of God," let it be your will also.

Fornication - not regarded as a sin at all among the pagan, so needing the more to be denounced (Acts 15:20). 

Verse 4
That every one of you should know how to possess his vessel in sanctification and honour;

Know - by moral self control.

How to possess his vessel , [ to (Greek #3588) heautou (Greek #1438) skeuos (Greek #4632) ktasthai (Greek #2932)] - 'how to get for himself his own vessel;' i:e., his own wife, so as to avoid fornication (1 Thessalonians 4:3; 1 Corinthians 7:2). The emphatic position of 'his own vessel,' for wife, in 1 Peter 3:7, and in Jewish phraseology, and the correct translation 'get for himself,' all justify this rendering.

In sanctification (Romans 6:19; 1 Corinthians 6:15; 1 Corinthians 6:8). 'His own' in opposition to dishonouring his brother by lusting after his wife (1 Thessalonians 4:6).

Honour (Hebrews 13:4) - contrasted with "dishonour their own bodies" (Romans 1:24). 

Verse 5
Not in the lust of concupiscence, even as the Gentiles which know not God:

In the lust , [ pathei (Greek #3806)] - 'passion;' such are unconsciously passive slaves of lusts.

Which know not God - and so know no better. Ignorance of true religion begets unchastity (Ephesians 4:18-19). A people's morals are like the objects of their worship (Deuteronomy 7:26; Psalms 115:8; Romans 1:23-24). 

Verse 6
That no man go beyond and defraud his brother in any matter: because that the Lord is the avenger of all such, as we also have forewarned you and testified.

Go beyond - the bounds appointed by God, as to his brother. First, fornication is forbidden; then a holy use of its natural remedy affirmatively inculcated; lastly, the heinous sin, adultery, denounced (Ellicott).

Defraud - `overreach' (Alford).

In any matter , [ en (Greek #1722) too (Greek #3588) pragmati (Greek #4229)] - 'in the matter:' the matter now in question: the conjugal honour of his neighbour (1 Thessalonians 4:4); 1 Thessalonians 4:7 confirms this. "Brother" enhances the enormity. It is your Christian brother whom you wrong (cf. Proverbs 6:27-33).

The Lord - the coming Judge (2 Thessalonians 1:7-8).

Avenger of all such - `concerning all these things;' in all such wrongs against a neighbour's conjugal honour.

Testified , [ diemarturametha (Greek #1263)] - 'solemnly' (Ellicott); 'constantly testified' (Alford). 

Verse 7
For God hath not called us unto uncleanness, but unto holiness.

Unto , [ epi (Greek #1909)] - 'for the purpose of.'

Unto - Greek, 'in.' "Holiness" is the sphere or element in which our calling has place. Saint is another name for Christian. 

Verse 8
He therefore that despiseth, despiseth not man, but God, who hath also given unto us his holy Spirit. Despiseth , [ ho (Greek #3588) athetoon (Greek #1140)] - 'setteth at nought' such duties of his calling (1 Thessalonians 4:7); in relation to his brother (1 Thessalonians 4:6). He who doth so 'sets at nought not man, but God' (Psalms 51:4). As the verb in Luke 10:16; John 12:48 is used of rejecting God's minister, it means so here.

Who hath also given unto us. So A C f g, Vulgate. But 'Aleph (') B G read 'who giveth (present) unto you' (not "us"). The "also" in 'Aleph (') C G g, Vulgate. Besides having "called us in holiness" (1 Thessalonians 4:7), He 'also gives us His Spirit' to realize it. The giving of the Spirit is continually going on.

His ... Spirit , [ To (Greek #3588) Pneuma (Greek #4151) autou (Greek #846) to (Greek #3588) hagion (Greek #40)] - 'His Spirit, the Holy (one);' emphatically marking "holiness" (1 Thessalonians 4:7) as His Spirit's attribute; and so His Spirit's office to impart to believers. 'Unto you,' as its objects; given unto, into, or within, and among you (cf. 1 Thessalonians 2:9; Ephesians 4:30). Giveth: sanctification is, not merely once for all accomplished in the past, but present and progressive. So the Church of England Catechism, 'sanctifieth (present) all the elect people of God.' "His:" He gives you that which is essentially identical with Himself, that you should become like Himself (1 Peter 1:16; 2 Peter 1:4). 

Verse 9
But as touching brotherly love ye need not that I write unto you: for ye yourselves are taught of God to love one another.

Brotherly love (Romans 12:10; Galatians 6:10; Hebrews 13:1; 1 Peter 1:22; 1 Peter 3:8; 2 Peter 1:7) - shown in relieving distressed brethren. A C support 'YE have.' 'Aleph (') B Delta G f g, Vulgate, read 'WE have.' We need not write, as ye yourselves are taught, and that by God, in the heart, by the Holy Spirit (John 6:45; Hebrews 8:11; 1 John 2:20; 1 John 2:27). Paul indirectly exhorts, while formally omitting exhortation. It is so obvious a duty that it will occur to yourselves. Moreover, you will be the more zealous not to fall off from the high character you already have as to it.

To love , [ eis (Greek #1519) to (Greek #3588)] - 'with a view to your loving one another.' Divine teachings have their confluence in love (Bengel). 

Verse 10
And indeed ye do it toward all the brethren which are in all Macedonia: but we beseech you, brethren, that ye increase more and more;

Toward all the brethren which are in all Macedonia. From one and a half to two years had elapsed between the conversion of the Thessalonians and the writing of this letter, allowing time for their liberality to their Macedonian brethren. 

Verse 11
And that ye study to be quiet, and to do your own business, and to work with your own hands, as we commanded you;

Study to be quiet , [ philotimeisthai (Greek #5389)] - 'make it your ambition to be quiet, and to do your own business.' In contrast to the world's ambition 'to make a great stir,' and the restlessness of fanatical 'busybodies' (2 Thessalonians 3:11-12).

Work with your own hands. B C Delta G f g, Vulgate, omit "own" [idiais]. A 'Aleph (') have it. The Thessalonian converts were, it seems, chiefly of the working classes. Their expectation of Christ's immediate coming led some enthusiasts to neglect their daily work, and be dependent on others (end of 1 Thessalonians 4:12). The expectation was right so far as that the Church should be always looking for Him; but they were wrong in making it a ground for neglecting daily work. The evil, as it subsequently became worse, is more strongly reproved (2 Thessalonians 3:6-12). 

Verse 12
That ye may walk honestly toward them that are without, and that ye may have lack of nothing.

Walk - a continuous course.

Honestly - in the old English sense, 'becomingly:' as becomes your Christian profession: in contrast to "disorderly" (2 Thessalonians 3:6): not bringing discredit on it before the world, as if Christianity led to sloth and poverty (Romans 13:13; 1 Peter 2:12).

Them that are without - outside the Christian Church (Mark 4:11).

Have lack of nothing - not have to beg from others for your wants (cf. Ephesians 4:28). Ellicott, with Syriac and Vulgate, 'have need of no man.' So far from needing to beg from others, we ought to work, and get the means of supplying the needy. Freedom from pecuniary embarrassment is to be desired by the Christian on account of the liberty which it bestows. 

Verse 13
But I would not have you to be ignorant, brethren, concerning them which are asleep, that ye sorrow not, even as others which have no hope.

The leading topic of Paul's preaching at Thessalonica having been the coming kingdom (Acts 17:7), some perverted it into a cause for fear as to friends lately deceased, lest these would be excluded from the glory which those found alive alone should share. This error Paul corrects (cf. 1 Thessalonians 5:10).

I would not. A B Delta G 'Aleph (') f g, Vulgate, have 'we would not:' Silas, Timothy, and myself desire that ye be not ignorant.

Them which are asleep. So Delta G [ kekoimeemenoon (Greek #2837)]. A B 'Aleph (') f g, Vulgate, read (present) 'them which are sleeping' [ koimoomenoon (Greek #2837)]: the same as "the dead in Christ" (1 Thessalonians 4:16), to whose bodies (Daniel 12:2, not their souls; Ecclesiastes 12:7; 2 Corinthians 5:8) death is a calm and holy sleep, from which the resurrection shall awake them to glory. Repose, continued existence, and awaking are implied in 'sleep.' 'Cemetery' means a sleeping-place. The full glory is not to be realized at death, but at the Lord's coming: one is not to anticipate the other, but all are to be glorified together then (Colossians 3:4; Hebrews 11:40). Death affects the individual; the coming of Jesus, the whole Church. At death our souls are invisibly and individually with the Lord; at Christ's coming the Church, with all its members; in body and soul, shall be visibly and collectively with Him. As this is here the consolation to mourning relatives, the mutual recognition of the saints at Christ's coming is implied.

That ye sorrow not, even as others , [ hoi (Greek #3588) loipoi (Greek #3062)] - 'the rest:' all the world besides Christians. Not natural mourning for dead friends is forbidden; for the Lord Jesus and Paul sinlessly gave way to it (John 11:33; John 11:35; Philippians 2:27): but sorrow as though there were "no hope," which indeed the pagan had not (Ephesians 2:12). The Christian hope, is the resurrection. Compare Psalms 16:9; Psalms 16:11; Psalms 17:15; Psalms 73:24; Proverbs 14:32, show that the Old Testament Church, though not having the hope so bright (Isaiah 38:18-19), yet had this hope. Contrast 'Catullus,' 1 Thessalonians 4:4, 'Once our brief day has set, we sleep one everlasting night.' The tomb inscriptions of pagan Thessalonica express this hopeless view. AEschylus, 'Eumen.,' 638, 'Of one once dead there is no resurrection.' Whatever glimpses pagan philosophers had of the soul's existence after death, they had none of the body (Acts 17:18; Acts 17:20; Acts 17:32). 

Verse 14
For if we believe that Jesus died and rose again, even so them also which sleep in Jesus will God bring with him.

For if (not doubt: the indicative follows) - confirmation of 1 Thessalonians 4:13, that the removal of ignorance as to sleeping believers would remove undue grief respecting them (cf. 1 Thessalonians 4:13. "hope"). Our hope rests on our faith ("if we believe"). 'As surely as we believe that Christ died and rose again (the very doctrine taught at Thessalonica, Acts 17:3), so also will God bring (not only raise, but bring) those laid to sleep through Jesus with Him' (Jesus. The order and balance of the members of the Greek sentence require this translation). Believers are laid in sleep by Jesus (through Him death to them is sleep), and so will be brought back from sleep with Jesus in His train when He comes. The reference is not to disembodied souls, but to the sleeping bodies. The facts of Christ's experience are repeated in the believer's. He died and then rose; so believers shall die, then rise with Him. In His case death is the term (1 Corinthians 15:3; 1 Corinthians 15:6, etc.); in theirs, sleep. His death has taken for them the sting from death. The same hand that shall raise is that which laid them to sleep. 'Laid to sleep for them the sting from death. The same hand that shall raise is that which laid them to sleep. 'Laid to sleep by Jesus' answers to "dead in Christ" (1 Thessalonians 4:16). 

Verse 15
For this we say unto you by the word of the Lord, that we which are alive and remain unto the coming of the Lord shall not prevent them which are asleep.

By ('in') the word of the Lord - i:e., in virtue of a direct revelation from the Lord. So 1 Kings 20:35; Haggai 1:13; 2 Corinthians 12:1; Galatians 1:12; Galatians 2:2. This is the "mystery" once hidden, now revealed (1 Corinthians 15:51-52).

Prevent - i:e., anticipate. So far were Christians then from regarding their departed brethren as anticipating them in glory, that they needed to be assured that those who remain to the Lord's coming 'will not anticipate them that are asleep.' The "we" means whichever of us remain alive (literally, we, the living, who are being left behind [perileipomenoi]) unto the Lord's coming. The Spirit designed that believers of each successive age should live in continued expectation of the Lord's coming, not knowing but that they should be among those found alive (Matthew 24:42). It is a fall from this blessed hope, that death is generally looked for rather than the coming of our Lord. Each successive generation represents the generation which shall actually survive until His coming (Matthew 25:13; Romans 13:11; 1 Corinthians 15:51; James 5:9; 1 Peter 4:5-6). The Spirit subsequently revealed that which is not inconsistent with the expectation of the Lord's coming at any time-namely, that His coming would not be until there should be a "falling away first" (2 Thessalonians 2:2-3). As symptoms of this soon appeared, none could say but that this precursory event might be realized, and so the Lord come in his day. Each successive revelation fills in the details of the general outline first given. So Paul subsequently, while looking mainly for the Lord's coming to clothe him with His body from heaven, looks for going to be with Christ in the meanwhile (2 Corinthians 5:1-10; Philippians 1:6; Philippians 1:23; Philippians 3:20-21; Philippians 4:5). Edmunds, 'The "we" is an affectionate identifying of ourselves with our fellows of all ages, as members of the same body, under the same Head, Christ Jesus.' So Psalms 66:6, end; Hosea 12:4, end. Though neither David nor Hosea was alive at the times referred to, yet each identifies himself with those that were present. 

Verse 16
For the Lord himself shall descend from heaven with a shout, with the voice of the archangel, and with the trump of God: and the dead in Christ shall rise first:

Himself - in all the majesty of His personal presence, not by deputy.

Descend - even as He ascended (Acts 1:11).

With - Greek, 'in:' one concomitant circumstance attending His appearing.

Shout , [ keleusmati (Greek #2752)] - 'signal-shout.' Jesus, as a victorious king, will give the word of command to Shout , [ keleusmati (Greek #2752)] - 'signal-shout.' Jesus, as a victorious king, will give the word of command to the hosts of heaven in His train for the last onslaught, at His final triumph over sin, death, and Satan (Revelation 19:11-21), and will call the saints' bodies to life (John 5:28-29).

The voice of the archangel - distinct from the 'signal-shout:' Michael perhaps (Jude 1:9; Revelation 12:7), to whom especially is committed the guardianship of the people of God (Daniel 10:13). The archangel's voice seconds that of the Lord (Matthew 25:6 : cf. Hebrews 2:2 with Exodus 20:1).

Trump of God - which usually accompanied God's manifestation in glory (Exodus 19:16; Psalms 47:5); here the last of the three accompaniments of His appearing. As the trumpet was used to convene God's people to solemn convocations and to war (Numbers 10:2; Numbers 10:10; Numbers 31:6), so here it summons God's elect together, preparatory to their glorification with Christ (Psalms 50:1-5; Matthew 24:31; 1 Corinthians 15:52).

Shall rise first - previously to the living being "caught up." The "first" here does not directly express the first resurrection, as contrasted with that of "the rest of the dead" (Matthew 13:41-42; Matthew 13:50; 1 Corinthians 15:23-24; Revelation 20:5-6): it simply stands in opposition to "then," 1 Thessalonians 4:17. FIRST, "the dead in Christ" shall rise, THEN the living shall be caught up. The living shall not anticipate the dead saints. The Lord's people alone are spoken of. 

Verse 17
Then we which are alive and remain shall be caught up together with them in the clouds, to meet the Lord in the air: and so shall we ever be with the Lord.

We which are alive and remain shall be caught up - after having been "changed in a moment" (1 Corinthians 15:51-52). Again he says "we," recommending the expression to Christians of all ages, each generation bequeathing to the succeeding one a continually increasing obligation to look for the coming of the Lord (Edmunds). If Christ's servants be secretly caught up (as some think) before the judgments upon the earth, how shall the Gospel be preached up to the end? (Matthew 24:14) Also, the gathering of the elect succeeds the great tribulation through which, though shortened for their sakes (Matthew 24:21-22; Matthew 24:29-30), they have to pass: but the elect there are probably Jews: the vintage of judgments on apostate Christendom succeeds the harvest of the righteous (Isaiah 26:20; Isaiah 61:2; Daniel 12:1; Zephaniah 2:3; Malachi 4:1; Revelation 11:7; Revelation 11:11-15; Revelation 14:15; Revelation 14:18 : see note, Jude 1:14).

Together with them - all together: the raised dead and changed living forming one joint body.

In the clouds - Greek, 'in clouds.' The same honour awaits them as their Lord. He was taken in a cloud at His ascension (Acts 1:9), so at His return with clouds (Revelation 1:7) they shall be caught up in clouds, as His and their triumphal chariot (Psalms 104:3; Daniel 7:13). Ellicott explains, 'robed round by upbearing clouds' ('Aids to Faith').

In the air , [ eis (Greek #1519) aera (Greek #109)] - 'into the air:' caught up into the region just above the earth, where shall be the meeting (cf. Matthew 25:1; Matthew 25:6) between them ascending and their Lord descending. Not that the air is to be their lasting abode with Him. When a king enters his city the loyal go forth to meet him, the criminals in confinement await their judge (Chrysostom).

And so shall we ever be with , [ sun (Greek #4862): not merely in company with, meta (Greek #3326), but in coherence with (Ellicott)]

The Lord. No more parting, no more going out (Revelation 3:12). His point being established, that the dead in Christ shall have equal advantage with those found alive at Christ's coming, he leaves undefined the other events foretold elsewhere (as not necessary to his discussion) - Christ's reign on earth with His saints (1 Corinthians 6:2-3), the final judgment, and their glorification in the new heaven and earth. 

Verse 18
Wherefore comfort one another with these words.

Comfort one another - in your mourning for the dead (1 Thessalonians 4:13). 

05 Chapter 5 

Verse 1
But of the times and the seasons, brethren, ye have no need that I write unto you.

Times , [ chronoi (Greek #5555)] - the general term for chronological periods in the great cycle of God's scheme of providence and grace.

Seasons , [ kairoi (Greek #2540)] - the opportune times (Daniel 7:12; Acts 1:7). Time denotes quantity; season, quality. Seasons are parts of times. Here, the times and seasons which bring about the grand consummation at the Lord's coming.

Ye have no need - those who watch need not be told when the hour will come, for they are always ready. The Thessalonians 'knew perfectly' [ akriboos (Greek #199), 'accurately'], by Paul's having told them, and by the Spirit's teaching (2 Thessalonians 2:5). 

Verse 2
For yourselves know perfectly that the day of the Lord so cometh as a thief in the night.

As a thief in the night. The apostles follow their Lord's parable, expressing how His coming shall take men by surprise (Matthew 24:43; 2 Peter 3:10). 'The night is wherever there is quiet unconcern' (Bengel). "At midnight" (perhaps figurative: to some parts of the earth it will be literal night), Matthew 25:6 : cf. Luke 17:31, "in that day;" Luke 17:34, "in that night." The thief not only gives no notice of his approach, but takes all precautions to prevent the household knowing of it. So the Lord (Revelation 16:15). Signs will precede, to confirm the patient hope of the watchful; but the coming itself shall be sudden at last (Matthew 24:32-36).

Cometh. - present: expressing its speedy, awful certainty. 

Verse 3
For when they shall say, Peace and safety; then sudden destruction cometh upon them, as travail upon a woman with child; and they shall not escape.

They - the men of the world. 1 Thessalonians 5:5-6; Colossians 4:13, "others:" all the rest of the world except Christians.

Peace (Judges 18:7; Judges 18:9; Judges 18:27-28; Jeremiah 6:14; Ezekiel 13:10).

Then - at that very moment, when they least expect it. Compare Belshazzar, Daniel 5:1-6; Daniel 5:9; Daniel 5:26-28; Herod, Acts 12:21-23; Luke 21:25-35.

Cometh upon , [ efistatai (Greek #2186)] - stands at their doors "sudden" (not an epithet, but a secondary predicate of manner).

As travail. 'As the labour pang' comes in an instant on the woman when otherwise engaged (Psalms 48:6; Isaiah 13:8). 

Shall not escape , [ ou (Greek #3756) mee (Greek #3361) ekfugoosin (Greek #1628)] - 'shall not at all escape;' another awful feature of their ruin: there shall be then no possibility of shunning it (Amos 9:2-3; Revelation 6:15-16). 

Verse 4
But ye, brethren, are not in darkness, that that day should overtake you as a thief.

Not in darkness - of understanding (i:e., spiritual ignorance), or of the moral nature (i:e., sin) (Ephesians 4:18; 1 John 2:9).

That , [ hina (Greek #2443)] - 'in order that:' with God results are all purposed.

That day - Greek, 'THE day:' the day of the Lord (Hebrews 10:25), in contrast to "darkness."
Overtake - unexpectedly (cf. John 12:35). As a thief. So 'Aleph (') Delta f g, Vulgate. But A B, kleptas for kleptees (Greek #2812). 'As (the daylight overtakes) thieves' (Job 24:17). 

Verse 5
Ye are all the children of light, and the children of the day: we are not of the night, nor of darkness.

'Aleph (') A B Delta G f g, Vulgate, read 'FOR ye are all,' etc. Ye have no reason for fear, or surprise, by the coming of the day of the Lord: 'For ye are all sons [ huioi (Greek #5207)] of light and sons of day:' a Hebrew idiom: as sons resemble their fathers, so you are light (intellectually and morally illuminated in spiritual things) (Luke 16:8; John 12:36).

Are not of - i:e., belong ant to night nor darkness. The change from '"ye" to "we" implies, Ye are sons of light, because ye are Christians; and we, Christians, are not of night nor darkness. 

Verse 6
Therefore let us not sleep, as do others; but let us watch and be sober.

Others , [ hoi (Greek #3588) loipoi (Greek #3062)] - 'the rest' of the world (1 Thessalonians 4:13). "Sleep" here is worldly apathy to spiritual things (Romans 13:11; Ephesians 5:14); in 1 Thessalonians 5:7, ordinary sleep; in 1 Thessalonians 5:10, death.

Watch - for Christ's coming [greegoromen]; 'be wakeful.'

Be sober - refraining from carnal indulgences, mental or sensual (cf. Greek, 1 Corinthians 15:34; 2 Timothy 2:26; 1 Peter 5:8). 

Verse 7
For they that sleep sleep in the night; and they that be drunken are drunken in the night.

In the literal sense. Night is the time when sleepers sleep, and drinking men are drunk. To sleep by day would imply great indolence; to be drunk by day great shamelessness. In a spiritual sense, 'we Christians profess to be day people, not night people; therefore our work ought to be day work, not night work; or conduct such as will bear the eye of day, and has no need of the veil of night' (Edmunds) (1 Thessalonians 5:8). 

Verse 8
But let us, who are of the day, be sober, putting on the breastplate of faith and love; and for an helmet, the hope of salvation.

Faith, hope, and love, the three pre-eminent graces (1 Thessalonians 1:3; 1 Corinthians 13:13). We must not only be awake, but also sober; not only sober, but also armed; not only watchful, but guarded. The armour here is only defensive; in Ephesians 6:13-17 also offensive. Here our means of being guarded against being surprised by the day of the Lord as a thief in the night. The helmet and breastplate defend the two vital parts, the head and the heart respectively. 'With head and heart right, the whole man is right' (Edmunds). The head needs to he kept from error, the heart from sin. For "the breastplate of righteousness" (Ephesians 6:14), we have here "the breastplate of faith and love:" for the righteousness imputed to man for justification is "faith working by love" (Romans 4:3; Romans 4:22-24; Galatians 5:6). Faith, as the motive within, and love, exhibited in outward acts, constitute perfect righteousness. In Ephesians 6:17 the helmet is "salvation;" here, "the hope of salvation." In one aspect "salvation" is present (John 3:36; John 5:24; 1 John 5:13); in another, it is a matter of hope (Romans 8:24-25). Our Head primarily wore the "breastplate of righteousness" and "helmet of salvation," that we might, by union with Him, receive both (Isaiah 59:17). Hope keeps the mind from sinking under present trials. 

Verse 9
For God hath not appointed us to wrath, but to obtain salvation by our Lord Jesus Christ,

For - the ground of our "hope" (1 Thessalonians 5:8).

Appointed us , [ etheto (Greek #5087)] - 'set' (Acts 13:47), in His everlasting purpose of love (1 Thessalonians 3:3; 2 Thessalonians 2:14; 2 Timothy 1:9). Contrast Romans 9:22; Jude 1:4.

To - i:e., unto wrath.

To obtain , [ peripoieesin (Greek #4047) sooteerias (Greek #4991)] - 'to the acquisition of salvation:' said (Bengel) of one saved out of a general wreck, when all things else are lost: so the elect saved out of the multitude lost (2 Thessalonians 2:13-14). God's 'gracious appointment through Jesus Christ' (Ephesians 1:5) precludes our being able to 'acquire' salvation of ourselves. Christ 'acquired' [ periepoieesato (Greek #4046), "purchased"] the Church (and its salvation) with His own blood' (Acts 20:28): each member is appointed by God to the 'acquiring of salvation.' Primarily, God does the work; in the secondary sense, man does it. 

Verse 10
Who died for us, that, whether we wake or sleep, we should live together with him.

Dead for us , [ huper (Greek #5228)] - 'in our behalf.' So that we need have no doubt of the certainty of our salvation, since Christ has for us satisfied all the demands of justice against us.

Whether we wake or sleep - whether we be found at Christ's coming alive, or in our graves.

Together with him - rather, 'all of us together should live with Him:' the living not preceding the dead in glorification at His coming (1 Thessalonians 4:13; Romans 14:8). 

Verse 11
Wherefore comfort yourselves together, and edify one another, even as also ye do.

Comfort yourselves , [ alleelous (Greek #240)] - "one another." Here he reverts to consolation, as in 1 Thessalonians 4:18.

One another - Greek, 'edify (ye) one the other;' literally, 'build up' (believers forming the temple of God, 1 Corinthians 3:16); namely, in faith, hope, and love, by discoursing together on such topics as the coming glory of the Lord and His saints (Malachi 3:16). 

Verse 12
And we beseech you, brethren, to know them which labour among you, and are over you in the Lord, and admonish you;

Beseech - "exhort" in 1 Thessalonians 5:14; here, "we beseech," as a personal favour (Paul making the cause of the Thessalonian presbyters his own).

Know - to have respect for their office, and treat them accordingly (cf. 1 Corinthians 16:18) with reverence and liberality in supplying their needs (1 Timothy 5:17). The Thessalonian church being newly planted, the ministers were novices (1 Timothy 3:6), which may account for the people treating them with less respect. Paul's practice was to ordain elders in every church soon after its establishment (Acts 14:23).

Them which labour among you, and are over you ... admonish you. Not three classes, but one, as there is but one article common to the three (Greek). "Labour" expresses their laborious life: "are over you," their pre-eminence as superintendents ("bishops," i:e., overseers, Philippians 1:1; them that have rule over you [ proistamenous (Greek #4291), leaders], Hebrews 13:17; "pastors," Ephesians 4:11): "admonish you," their leading function [ nouthetountas (Greek #3560)]; "put in mind:" not arbitrary authority, but gentle, though faithful, admonition (2 Timothy 2:14; 2 Timothy 2:24-25; 1 Peter 5:3).

In the Lord. Their presidency over you is not in worldly affairs, but in things appertaining to the Lord. 

Verse 13
And to esteem them very highly in love for their work's sake. And be at peace among yourselves.

Very highly , [ huperekperissou (G5240a)] - 'exceeding abundantly.'

For their work's sake - the high nature of it alone, the furtherance of your salvation and of the kingdom of Christ, should be a sufficient motive to claim your reverential love. At the same time the term teaches ministers that, while claiming the reverence due to their office, it is not a sinecure, but a "work" (cf. "labour" ) even to weariness [ kopiontas (Greek #2872)] (1 Thessalonians 5:12).

Be at peace among yourselves - "and" is not in the original. Let there not only be peace between ministers and their flocks, but also no party rivalries among yourselves-one contending in behalf of one favourite minister, another in behalf of another (Mark 9:50; 1 Corinthians 1:12; 1 Corinthians 4:6; 2 Corinthians 13:11). 

Verse 14
Now we exhort you, brethren, warn them that are unruly, comfort the feebleminded, support the weak, be patient toward all men.

Brethren. This exhortation to "warn" [ noutheteite (Greek #3560); "admonish," as 1 Thessalonians 5:12] the unruly (those "disorderly" persons, 2 Thessalonians 3:6; 2 Thessalonians 3:11, who would not work, through fanatical expectations of Christ's coming, yet expected to be maintained [ ataktous (Greek #814)]: said of soldiers not remaining in their ranks, cf. 1 Thessalonians 4:11; also those insubordinate in discipline, as to those "over" the church, 1 Thessalonians 5:12), comfort the faint-hearted [ oligopsuchous (Greek #3642): ready to sink 'without hope' in bereavements, 1 Thessalonians 4:13, and temptations], etc., applies to all clergy and laity alike, though primarily to the clergy (1 Thessalonians 5:12). Not only are they to be at peace among themselves, but to promote peace among others.

Support , [ antechesthe (Greek #472)] - lay fast hold on to support.

The weak - spiritually. Paul practiced what he preached (1 Corinthians 9:22). Be patient toward all , [ makrothumeite (Greek #3114), the opposite of oxuthumein]. There is no believer who needs not long-suffering (1 Corinthians 13:4) patience to be exercised "toward" him; there is none to whom a believer ought not to show it; many show it more to strangers than to their own families, to the great than to the humble: we ought to show it "toward all men" (Bengel). Compare "the long-suffering of our Lord" (2 Corinthians 10:1; 2 Peter 3:15). 

Verse 15
See that none render evil for evil unto any man; but ever follow that which is good, both among yourselves, and to all men.

Christianity first taught this. The British triad defines three classes: the man of the devil returns evil for good; the man of men returns good for good, evil for evil; the man of God returns good for evil (Romans 12:17; 1 Peter 3:9). 

Unto any man - whether unto a Christian or a pagan, however great the provocation.

Follow - as a matter of earnest pursuit.

Good - that which is for the good of others. 

Verse 16-17
Rejoice evermore.

In order to "rejoice evermore" we must "pray without ceasing." He who thanks God for all things as happening for the best, will have continuous joy (Theophylact). Philippians 4:4; Philippians 4:6, "Rejoice in the Lord;" Romans 14:17, "in the Holy Spirit" (who is, the originating cause, 1 Thessalonians 1:6, as well as the 'sphere of joy:' faith lays hold of and keeps it, Philippians 1:25); Romans 12:12, "in hope;" Acts 5:41, 'in being counted worthy to suffer shame for Christ's name;' James 1:2, in falling "into divers temptations." 'Pray [ adialeiptoos (Greek #89)] without intermission:' not allowing prayerless gaps to intervene between the times of prayer. Cherish the spirit of prayer; let devotion be the chief business of life (Ephesians 6:18; Colossians 4:2). 

Verse 18
In every thing give thanks: for this is the will of God in Christ Jesus concerning you. In everything - even what seems adverse; for nothing is really so (cf. Romans 8:28; Ephesians 5:20.) So Christ (Matthew 15:36; Matthew 26:27; Luke 10:21; John 11:41).

This - that ye should "in every thing give thanks," "is the will of God in Christ Jesus (the Mediator in whom that will is revealed: cf. Philippians 3:14) concerning [toward: eis (Greek #1519)] you." God's will is the believer's law. Put commas after each of the three precepts (1 Thessalonians 5:16-18), making "this" refer to all three. 

Verse 19
Quench not the Spirit.

Quench not - The Spirit being a holy fire: 'where the Spirit is, He burns' (Matthew 3:11; Acts 2:3). Contrast 2 Timothy 1:6 [ anazoopurein (Greek #329)], 'rekindle.' Do not throw cold water on those who, under the Spirit's extraordinary inspiration, speak with tongues, reveal mysteries, or pray in the congregation. Enthusiastic statements (perhaps of the nearness of Christ's coming,) exaggerating Paul's statement, 2 Thessalonians 2:2, "by spirit," led some (probably presiding ministers, not always treated with due respect by enthusiasts, 1 Thessalonians 5:12), from dread of fanaticism, to discourage the free utterances of those really inspired in the church assembly. On the other hand, the caution, 1 Thessalonians 5:21, was needed, not to receive "all" professed revelations without 'proving' them. 

Verse 20
Despise not prophesyings.

Prophesyings - whether exercised in inspired teaching (as distinguished from [ didachee (Greek #1322)] 'teaching' under the ordinary influences of grace), or in predicting. 'Despised' by some, as fanatics had brought discredit on all extraordinary manifestations of the Spirit (1 Thessalonians 5:19, note). At Corinth subsequently prophesyings were despised as beneath tongues, but are shown by Paul to be a greater gift, though tongues be more showy (1 Corinthians 14:5). 

Verse 21-22
Prove all things; hold fast that which is good.

B Delta G f g, Vulgate, insert, 'but.' 'Aleph (') A C omit it. You ought indeed not to "quench the Spirit" nor "despise prophesyings;" 'but,' at the same time, do not take "all" as genuine which professes to be so; 'prove (test) them all.' Means of testing existed in the Church: some had the "discerning of spirits" (1 Corinthians 12:10; 1 Corinthians 14:29; 1 John 4:1). Another test, which we also have, is to try the professed revelation whether it accord with Scripture, as the noble Bereans did (Isaiah 8:20; Acts 17:11; Galatians 1:8-9). This negatives Rome's assumption of infallibly laying down the law: the laity have the right of private judgment, and are bound to exercise it in testing every human teaching by Scripture. Locke, 'Those who are for laying aside reason in matters of revelation resemble one who should put out his eyes to use a telescope.'

Hold fast ... good. Join this with the next clause (1 Thessalonians 5:22), not merely with the preceding. As the result of 'proving all things,' especially prophesyings, 'hold fast (Luke 8:15; 1 Corinthians 11:2; Hebrews 2:1) the good: hold yourselves aloof from every species of evil.' [Ellicott: as the antithesis to "that which is good," and the lexical meaning of eidous, 'form,' favour. But see below]. Accept not even a professedly spirit-inspired communication, if at variance with the truth taught you (2 Thessalonians 2:2). Tittmann supports, 'from every evil appearance.' The context refers not to standing aloof from every evil appearance IN OURSELVES but IN OTHERS for instance, pretended spirit-inspired prophesyings. The Christian often should not abstain from what has the "appearance" of evil, when really good. Jesus healed on the Sabbath, and ate with publicans-acts which wore the appearance of evil, but which were really good. The context favours this sense: However specious be such pretended prophets and their "prophes yings," stand aloof from every such appearance when it is evil. [Luke 9:29 justifies this sense of eidos (Greek #1491) lexically]. 

Verse 23
And the very God of peace sanctify you wholly; and I pray God your whole spirit and soul and body be preserved blameless unto the coming of our Lord Jesus Christ.

And - `But' [ de (Greek #1161)].

The very God - rather, 'may the God of peace Himself' do for you by His own power what I cannot do by all my monitions, nor you by all your efforts (Romans 16:20; Hebrews 13:20).

Sanctify you - for holiness is the condition of "peace" (Philippians 4:6-9). As peace is His attribute, so it is His special gift (John 14:27); for which end may He give you holiness.

Wholly , [ holoteleis (Greek #3651)] - (so that you should be) 'perfect in every respect.'

And - i:e., 'and so (omit I pray God: not in the Greek) may your ... spirit and soul and body be preserved whole:' a different word from "wholly:" [ holokleeron (Greek #3648)] 'entire;' with none of the integral parts wanting. [ Teleios (Greek #5046) is what has reached its end, in respect to quality; holokleeros (Greek #3648), 'complete in all its parts,' in respect to quantity, James 1:4.] It refers to man in his normal integrity: all ideal which shall be attained by the glorified believer. All three-spirit, soul, and body-each in its place, constitute man 'entire.' The "spirit" links man with higher intelligences, and is that highest part receptive of the quickening Holy Spirit (1 Corinthians 15:47). The soul [ psuchee (Greek #5590)] is intermediate between body and spirit: it is the sphere of the will and affections. In the unspiritual, the spirit is so sunk under the animal soul (which it ought to keep under), that such are 'animal' ('sensual,' having merely the body of organized matter, and the soul the immaterial animating essence), "having not the Spirit" (Jude 1:19 : cf. 1 Corinthians 2:14 : notes, 15:44,46-48; 3:6). The unbeliever shall rise with an animal (soul-animated) body, but not, like the believer, with a spiritual (spirit-endued) body like Christ's (Romans 8:11).

Blameless unto , [ amemptoos (Greek #274)] - 'blamelessly (so as to be in a blameless state) at Christ's coming.' In Hebrew [ shalowm (Hebrew #7965)], "peace" and "wholly" [ holoteleis (Greek #3651)] are kindred terms; so the prayer explains "God of peace." Bengel takes "wholly" as collectively-all the Thessalonians-so that no one should fail; and "whole" individually-each one entire-with "spirit and soul and body." The mention of the body accords with 1 Thessalonians 4:16, end. Trench, better, "wholly" - i:e., 'having perfectly attained the moral end;' namely, to be full-grown in Christ. "Whole," complete, with no grace [also part] which ought to be in a Christian wanting. 

Verse 24
Faithful is he that calleth you, who also will do it.

Faithful - to His covenant promises (John 10:27-29; 1 Corinthians 1:9-10; 1 Corinthians 10:13; Philippians 1:6; 2 Timothy 2:13).

He that calleth you. God, the caller of His people, will cause His calling not to fall short of its end.

Do it - preserve and present you blameless at Christ's coming (1 Thessalonians 5:23; Romans 8:30; 1 Peter 5:10). You must not look at the foes before and behind, on the right and the left, but to God's faithfulness to His promises, God's zeal for His honour, and God's love for those whom He calleth. 

Verse 25
Brethren, pray for us.

B Delta read 'Pray ye also for [ peri (Greek #4012), concerning] us,' even as we have been just praying for you (1 Thessalonians 5:23). 'Aleph (') A G g, Vulgate, omit 'also.' The clergy need much the prayers of their flocks. Paul makes the same request, Rom., Ephes., Phil., Col., Phile., and 2 Cor. Not Song of Solomon 1:1-17 and 2 Tim., and Titus, whose intercessions, as his spiritual sons, he was already sure of; nor 1 Cor. and Gal., as these letters abound in rebuke. 

Verse 26
Greet all the brethren with an holy kiss. 

This letter was first handed to the elders, who communicated it to "the brethren." In Romans 16:16; 1 Corinthians 16:20; 2 Corinthians 13:12, it is, "Greet one another." Not able to greet the brethren in person, he begs the eiders to do it for him.

Holy kiss - pure and chaste. "A kiss of charity" (1 Peter 5:14);-`a kiss of peace' (Tertullian, 'De Orat.' 100: 14); 'a mystic kiss' (Clemens Alexandrinus, 'Paedagogy,' 3: 11); a token of Christian fellowship (cf. Luke 7:45; Acts 20:37): not merely a conventional salutation, as in many countries. In the early church the kiss passed through the congregation at the holy communion (Justin Martyr, 'Apology,' 1: 65; 'Apostolic Constitutions,' 2:

57), the men kissing the men, and the women the women. So in the Syrian church, each takes his neighbours right hand, and says, 'Peace.' 

Verse 27
I charge you by the Lord that this epistle be read unto all the holy brethren.

I charge , [ enorkizoo (G1774a)] - 'I adjure you.'

Read unto all - namely, publicly in the congregation. The aorist [ anagnoostheenai (Greek #314)] implies a single act done at a particular time. The earnestness of his adjuration implies how solemnly important he felt this divinely-inspired message. Also, as this was the FIRST of the New Testament letters, he gives a solemn charge that its being publicly read should be a sample of what should be done with the others; just as the Pentateuch and the Prophets were publicly read under the Old Testament, and are still read in the synagogue (Luke 4:16; Acts 15:21; 2 Corinthians 3:15; Colossians 4:16). Cf the same injunction as to the Apocalypse, the LAST of the New Testament canon (Revelation 1:3). The "all" includes women and children, especially those who could not read it themselves (Deuteronomy 31:12; Joshua 8:33-35). What Paul commands with an adjuration, Rome forbids under a curse (Bengel). Though these letters had difficulties, the laity were all to hear them read (1 Peter 4:11; 2 Peter 3:16), even the very young (2 Timothy 1:5; 2 Timothy 3:15). "Holy" is omitted before "brethren" in 'Aleph (') B Delta G f g. A C, Vulgate, support it. 

Verse 28
(Note, 2 Corinthians 13:14, which is the longest benediction; as Colossians 4:18; 2 Timothy 4:22, "Grace be with you," is the shortest) Paul ends as he began (1 Thessalonians 1:1), with "grace." 'Aleph (') A, Vulgate, have, but B Delta G f g omit, "Amen:" probably the liturgical response of the church after the public reading of the letter.

The subscription is comparatively modern. The letter was not, as it states, written from Athens, but from Corinth; for it is in the names of Silas and Timothy (besides Paul), who did not join the apostle before he reached the latter city (Acts 18:5). 

